




彌勒信仰? 新羅的 收容? 變容─龍神, 花?, 瞻星臺
? 彌勒信仰
著者 崔 ?錫
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The Accommodation and Transformation of Maitreya 
Devotion (彌勒信仰) in the Silla (新羅) Dynasty :  
with the Dragon-spirits, the Hwarang (花郞),  
the Cheomseongdae (瞻星臺)
CHOE Chong-sok
 There are two branches developing the Buddhist beliefs in the Silla Dynasty. 
One was developed with aristocratic Buddhism centered around the royal family. 
The other was transformed and unfolded the faith of ordinary people combining 
with indigenous religion. This text examined three facts; the development process 
how the Maitreya (彌勒) devotion and the Dragon-spirits (龍神) devotion were 
united, the relationship of the Maitreya and the Hwarang (花郞, an elite youth 
corps of Silla), and the Cheomseongdae (瞻星臺, an astronomi cal observatory) as 
the result of transformation with the Maitreya devotion in Silla.
 Fist of all, the Dragon-spirits devotion in Silla had various relations with dif-
ferent beliefs. In other words, the dragon went through the process of deification, 
and came to be the agricultural goddess which controls the weather as the water 
god (水神) in the farming culture. Under the influence of Buddhism, the dragon-
spirits    was changed into the guardian deity of the Buddha-dharma and the 
guardian dragon of the state beyond the agricultural goddess. For example, King 
Munmu (文武王, 626-681, the thirtieth king of Silla) wanted to be the guardian 
dragon of the East Sea (東海). The most interesting point of all, however, is the 
fact that the Dragon-spirits devotion had connection with the Maitreya devotion 
compositively. It is given a demonstration of the fact that the word “dragon” was 
also expressed as “mir” in Korean, because the sound of “mir” is similar to the 
“Maitreya” in Korean, that is “mireuk”. Moreover, the Dragon-spirits was related 
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with the stars (星) . Therefore, the composition, king=dragon=Maitreya=star, was 
made by various combination of Dragon-spirits. It is the particular and new form 
of the Maitreya devotion in Silla. With this, the religious culture of Silla was also 
characterized by the harmony between the devotion of the Wheel Turning King 
(轉輪聖王) and Maitreya devotion with indigenous belief. This was organized the 
formula, king=Maitreya=dragon.
 Next, the fact, that the Hwarang is correlated with the Dragon-spirits devo-
tion and the Maitreya devotion, was founded in the example of Hwarang Misirang 
(未尸郞) who was regarded as the descending Maitreya and the guardian dragon 
in parallel. It also demonstrate the reconciliatory form of Buddhism with indige-
nous faith. The Hwarang, the training group combined the Maitreya devotion of 
Buddhism and indigenous faith, claimed to stand for the defense of the fatherland.
 Finally, Cheomseongdae, built during the reign of Queen Seondeok (善德女
王, 632-647, the twenty-seventh ruler of Silla) based on the relation with the 
Maitreya devotion and the Dragon-spirits devotion, played the religious role. The 
nine-story wooden pagoda in the Hwangnyongsa Temple (皇龍寺) had also built 
with Cheomseongdae at the same year. This was for establishing the authority of 
queen and showing off her abilities. Here, Hwangnyongsa Temple inferred that 
Silla is the Buddha’s Land. The Cheomseongdae was the building which turned 
out the peculiar transformed buddhist faith at the time of Silla. Like the impor-
tance of Maitreya devotion had relevance to the Hwarang, it also lain in the 
Cheomseongdae because it was regarded as the living space of well shape for de-
scent of the dragon, that is the Maitreya in the Tusita (兜率天). The subjects be-
lieved that the dragon, the incarnation of the Maitreya ,  l ives in the 
Cheomseongdae. Therefore, they might be make a wish and prayed seasonable 
weather for farming toward it. Moreover, many ritual of the Maitreya and Dragon-
spirits devotion were performed in it at national level. The Cheomseongdae was 
the complex edifice which was reflected acculturation of patriotic, buddhistic and 
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folk faithful aspects. Namely, the Cheomseongdae is the symbolic icon in which 
all of the meaning and composition, king=dragon=Maitreya=star, were included 
Dragon-spirits devotion, played the religious role. The nine-story wooden pagoda 
in the Hwangnyongsa Temple (皇龍寺) had also built with Cheomseongdae at the 
same year. This was for establishing the authority of queen and showing off her 
abilities. Here, Hwangnyongsa Temple inferred that Silla is the Buddha’s Land. 
The Cheomseongdae was the building which turned out the peculiar transformed 
buddhist faith at the time of Silla. Like the importance of Maitreya devotion had 
relevance to the Hwarang, it also lain in the Cheomseongdae because it was re-
garded as the living space of well shape for descent of the dragon, that is the 
Maitreya in the Tusita (兜率天). The subjects believed that the dragon, the incar-
nation of the Maitreya, lives in the Cheomseongdae. Therefore, they might be 
make a wish and prayed seasonable weather for farming toward it. Moreover, 
many ritual of the Maitreya and Dragon-spirits devotion were performed in it at 
national level. The Cheomseongdae was the complex edifice which was reflected 
acculturation of patriotic, buddhistic and folk faithful aspects. Namely, the 




































































































































 円測、弥勒上生経略賛 2 巻
 元曉、弥勒上生経宗要 1 巻
 憬興、弥勒上生経料簡記、弥勒下生経疏、弥勒成仏経疏、弥勒経逐義述文 4
巻、弥勒経述賛 3 巻
 義寂、弥勒上生経料簡 1 巻
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巻三 塔像第四 生義寺 石弥勒、巻二 景徳王 忠談師 表訓大徳、巻五 神呪 密
本摧邪、巻三 塔像第四 南白月二聖 努肹夫得 怛怛朴朴、巻五 感通 月明師 兜
率歌、巻四 義解 真表伝簡、巻四 義解 賢瑜珈 海華厳、巻三 塔像 第四 洛山
二大聖、巻二 武王
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